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THE PRESENSE OF ST. THOMAS THE 
APOSTLE IN INDIA 


By: D.P. Curtin 


Considerable mystery surrounds the life of the Apostle Thomas. Of all Christ’s 
Apostles, his destination was the most geographically and culturally exotic: 
India. To this day, Indian Christians bear the moniker “St. Thomas Christians” 
in honor of their esteemed founder Marthomma. Taken exclusively at face 
value, this would be satisfactory, as there are Christians in India from antiquity 
that claim to be from St. Thomas, and our earliest textual accounts of them 
recount this tradition. However, this type of myopia in the course of reading 
history is commonly very glossy and, in this case, omits various issues with the 
alleged account of the ancient journey of the apostle of Christ. 


Thomas’s journey to India is well attested. It is first noted by Pantaenus, who 
traveled to India in the mid-2nd century and found a community of Jewish 
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Christians there (Eusebius, Historia Ecclesiastica, V.10). He attributes this 
community’s founding to St. Bartholomew, although this is likely a conflation 
of the native name for St. Thomas: ‘Marthomma’. The first clear reference to 
Thomas’s presence in India is the Gnostic work The Acts of Thomas, written in 
Syriac in the early 3rd century. No other tradition regarding Thomas survives 
from this period. Moreover, the work’s central hymn, the Hymn of the Pearl, 
appears to predate the text that encompasses it by at least a century. The 
Didascalla Apostolorum, another work of the 3rd century, also gives the 
account of Thomas in India, although it grants no specifics to his 

itinerary. Among the intellectuals within the empire, Origen, the Egyptian 
Church Father, makes note of St. Thomas in neighboring Parthia 
(Commentary on Genesis, III), which is repeated elsewhere (Eusebius, Historia 
Ecclesiastica, III. 1). The writings of Orgien’s contemporary St. Clement of 
Alexandria do not mention Thomas specifically, but he is noted as 
accompanying Pantaenus on his journey. Later Syriac accounts also mention 
Parthia, but paired with India (Solomon of Basrah, Book of the Bee, 48; Pseudo- 
Dorotheus of Tyre, List of the Apostles and Disciples). This is paralleled in the 
Western church, but it is far rarer as St. Isidore of Seville alone associates St. 


Thomas with both Parthia and India. 


St. Gregory Nazianzus, in the 4th century, identifies India as the region which 
fell to Thomas (Homily XXXIII). This appearance of Thomas in India is 
thereafter repeated by St. Jerome (Letter 59), St. Ambrose (Enarratio in Psalm. 
XLV.21), St. Gaudentius (Sermons, 17), St. Paulinus of Nola (Letter [.25), St. 
Gregory of Tours (In Gloria Martyrum, II), St. Bede the Venerable 
(Martyrologium Bedae, lanurius, 12), the Martyrologium Hieronymianum 
(Ianuarius. 12), the Synaxarium Ecclesiae Constantinopolitanae (XXXTII), the 
Ethiopian text of Tá Mbnaia (781), the Coptic Synaxarium (Bashons 26), the 
Armenian Synaxarium (Navasard 12), the Roman Martyrology (Decemberius 
21), and the Ethiopian Synaxarium (Tekemt 9). The repetition and antiquity of 
this tradition, particularly among unrelated sources, strongly suggests its 
historical validity. Moreover, it remains part of the office of the feast of St. 
Thomas in the Church of the East on the 3rd of July at Vespers. The Church of 
the East offers some early insight into the Indian Christian community, noting 
that David of Basra came to the region in the late 3rd century (Chronicle of 

Se ert) and ministered to a community that was already well-established. 
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The challenge of Indian history is always complex, even outside of the context 
of the Indian church. Records from prior to the Mughal period are rare and 
often terse in their details. Events that transpired among the common people of 
southern India are often mired in mythology, as the sojourn of St. Thomas 

is. Moreover, the appearance of the Portuguese in the 16th century saw any 
surviving church records and tradition vanish, as Roman Catholic authority 
was deemed paramount over potential Indian heterodoxy. Since St. Thomas 
Christians were a part of the Church of the East for much of their history, 
whatever documentation existed about their episcopal affairs also vanished 
with the persecution of the eastern church under Tamerlane. Ergo, the 
historical record of St. Thomas Christians is slim to nil. Attempting to reverse 
engineer their history, and by extension the movements of St. Thomas in India, 
is a challenge complicated by time, memory, and the lack of tangible, verifiable 
information. 


The current tradition can, of course, be explored, as it remains active and 
openly professed by six million St. Thomas Christians. As it stands, in India 
today, there are seven churches on the southwest coast allegedly founded by St. 
Thomas during his time in India. Collectively they are known as the 
Elarappalltkal, or ‘the seven royal churches’. They are as follows: 


Kodungallur: This is allegedly the oldest of any of the seven churches. 
Documentation from the Church of the East mentions it as early as the 12th 
century. The Portuguese also made note of its antiquity upon their arrival in 
the early 17th century. As a potential historical claim, it is known that the city 
was a port city in antiquity that had considerable trade with the Roman 
Empire. It regularly exported muslin, pearls, pepper, diamonds, ivory, and silk. 
Moreover, there is a Jewish community present in the region that claims 
antiquity to the time of King Jeconiah in the 6th century BC. The “Hymn of 
the Pearl’ is particularly interesting in this context, as it would have been a 
renowned commodity in the region and part of the lifeblood of international 
trade. While this provides both motive and method for St. Thomas, his arrival 
conflicts with the few written accounts that survive; they mention Thomas not 
on the Malabar coast, but in Northern India, in the Indo-Parthian kingdom 
that makes up modern Afghanistan. This discrepancy has no satisfactory 
explanation and is further complicated by the disappearance of the Bactrian 
church sometime in the medieval period. Additionally, the entrance of Syriac 
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Christian refugees sometime after the 4th century makes it difficult to 
differentiate the native Keralian traditions from those of the later Syriac ones. 


Palayur: This is the second church which St. Thomas allegedly constructed in 
India. Unlike the prior township, where he encountered a Jewish population, 
Palayur is said to have been dominated by the Brahmin priestly class. ‘This 
account has significant issues, as the Brahmins, who remain present in Kerala, 
did not appear in the region until the 6th century. Therefore, this is either a 
later interpolation into the account or—perhaps more likely—a conflation of 
two stories. Confusingly, the arrival in India of St. Thomas the Apostle was 
followed sometime later by that of the Syriac St. Thomas of Cana. The 
antiquity of the latter is unclear, but he likely arrived in the region between the 
4th and 9th centuries. As such, he would be the better candidate to have 
encountered evangelical Brahmins and possibly to have suffered martyrdom at 
their hands. Given the dearth of information on St. Thomas of Cana, this 
remains supposition. However, on the grounds of historical reasonability (since 
certainty is lacking), there was an early Christian presence in India, and it seems 
reasonable that Syriac refugees would look to relocate to an established 
Christian community. This begs the question: If the earliest Christian 
communities were not in Kerala, where were they? Since there is no alternative 
claim to Christian origins, it must be assumed that Kerala and its various 
churches are legitimate in their claims of antiquity. This remains a point of 
hostility regionally, as there are Hindu polemicists who wish to associate St. 
Thomas the Apostle with European imperialism and therefore negate the 
antiquity of these sites. 


Kottakkavu: Like the two prior sites, this site is considered antique. However, 
the earliest attestation for a church here dates from the 9th century. The Syriac 
saints Mar Sabor and Mar Proth were granted permission to build this church 
as part of the Church of the East by a royal edict from the King of Kerala. The 
edict, known as the Quilon Syriac Copper Plates, survives to this day as a 
testament to the presence of Indian Christianity and its sustained growth 
through the centuries. However, the presence of these plates also suggest that 
the church could not have been constructed or commissioned during the 
apostolic age. The plates also grant to Mar Sabor various royal privileges, 
including aristocratic standing, which would be more akin to evangelism 
amongst the Brahmin class then in centuries prior. The partial Brahmin 
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standing of the Nasrani (St. Thomas Christians) is also confirmed in genetic 
testing, suggesting that there is truth to this legend (but not chronological). 
These plates also attest to the existence of the aforementioned St. Thomas of 
Cana—an account from a non-ecclesiastical source. The site is also mentioned 
in the much later text, Ramban Pattu’, which states that St. Thomas converted 
1,170 people on this site. 


Kokkamangalam: This is a relatively obscure village to which St. Thomas is 
said to have sailed. There is little information about this site due to its 
obscurity. There is, however, a large stone Persian cross that sits near the church 
and appears to be of medieval origins. It allegedly sat atop a previous iteration 
of the church, destroyed some centuries prior by Hindu saboteurs. 


Nilakkal: There is what is known as a “half-church” here that has become a site 
of significant Christian ecumenism in India, as it is shared by various groups. 
The township itself is very minor but holds a place of prominence due to the 
two Hindu shrines there, one to Devi and the other to Shiva. If St. Thomas of 
Cana encountered hostile Brahmin priests, this would be a reasonable location 
for it. However, there is little information about this site to support its claims 
to antiquity. 


Niranam: This site can be traced back some centuries. The construction of the 
church appears to parallel Hindu temples in the region in its shape and design. 
However, it is impossible to designate it to a specific epoch as it was destroyed 
and rebuilt various times, making dating impossible. Like the church at 
Nilakkal, the site was adjacent to the Hindu temple of Sri Thrikpaleswara; its 
large granite cross, decorated with elephants, lotus, and fish, appears to have 
once been a part of that temple. The area is also dense with references to St. 
Thomas. Locally, there is “Thomathukadavu’, a tributary of the Pamba River, 
which is said to be the spot where he landed. ‘The church also features a stone 
with undeciphered letters, which might relate to the origin of the site. 


Kollam: This was perhaps the largest community of St. Thomas Christians 
during the medieval period. The Church of the East maintained a bishopric 
here for centuries. Today, the church is part of the Roman Catholic 
communion. The original building is lost, as erosion has moved the coastline in 
the passing centuries. The Catholic presence in the region pre-dates the arrival 
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of the Portuguese by two centuries, as Kollam was delegated the first diocese in 
India in 1329. While a relic of St. Thomas is said to be held in the church itself, 
there is limited tradition to substantiate his historical presence. 


St. Ephrem the Syrian recounts that St. Thomas made at least two journeys to 
India (Hymns and Sermons, IV), which is also attested to by the local St. 
Thomas community. They speak of a journey to northern India and a journey 
to southern India, wherein the seven churches are located. The northern 
account would coincide with the events listed in the Acts of Thomas, where he 
enters into the Indo-Parthian kingdom. The latter southern journey is a bit 
more abstract. The oral account given by the Ramban Pattukal is quite 
intriguing, but it is impossible to substantiate either as a historical veracity or as 
a work of later fabrication. 


Any attempt to reconstruct St. Thomas’s journey into India is distorted by the 
various layers of legend and tradition. However, cutting back these traditions, 
we are left with a skeleton of events that grants us some potential insight into 
the man. Firstly, we know that St. Thomas was initially active in Syria, 
Mesopotamia, and Armenia. Eusebius states explicitly that St. Thomas was 
involved in Syria and was strongly tied to the See of Edessa (Historia 
Ecclestastica, 1.13.4). 


Respective churches in these regions recount his presence and at times claim 
that he is the originator of their See. Curiously, this is not the case with the 
Syriac city of Antioch (founded by St. Peter) or the city of Edessa (founded by 
St. Thaddaeus). However, the Babylonian church, via the Catholicos of the 
East, holds St. Thomas as their founder. Yet his presence in their accounts stops 
suddenly around the year 50 AD. He likely attended the Council of Jerusalem 
in the year 50 AD, which is mentioned in Acts 15. While not mentioned 
directly, we can assume that he was among the “pillars of the church”. 
Following this, a different account of his activity develops, as the Indian 
churches mentioned all claim to be founded by St. Thomas between 52 and 54 
AD. There is no claim of activity in India prior to this point. 
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The churches with the strongest claims to antiquity are ones that apparently 
had a Jewish community already present when St. Thomas the Apostle arrived. 
Based upon church fathers’ references to Indian Christians reading the Gospel 
of Matthew in Hebrew, St. Thomas’s missionary activity was targeted at Jewish 
communities living abroad who would comprehend the cultural context of his 
message. St. Pantaenus was said to have encountered this group in the middle 
of the second century (Historia Ecclesiastica, V.10), two generations after the 
death of St. Thomas. 


The means of St. Thomas’s travel to India is also worth considering. This text, 
as well as the older Acts of Thomas, recount that he arrived by ship. The only 
regional port that would have engaged in this type of trade was Ezion-Geber on 
the Gulf of Aqaba. While possible, the prospect of a long sea voyage with an 
inexperienced sailor in ancient times would have been strange and daunting. A 
fluency in Arabic would have been useful, but St. Thomas has no connections 
with the Arabian peninsula. Instead, he is associated with Mesopotamia, Persia, 
Parthia, and India, which form a consecutive geographical line along the Silk 
Road. Given the utility of the Aramaic language to trade, it would have been 
far more reasonable for St. Thomas to take a land route to India, passing 
through the other territories along the way. These Persian churches are now 
largely forgotten, making it impossible to investigate their surviving traditions. 
However, they are known to have been present. Tertullian of Carthage makes 
note of the Bactrian church in the early 3rd century. Mar John, bishop of India, 
took place in the Council of Nicaea in 325 AD, and the Church of the East 
notes an ‘Afrid, bishop of Sakastan’ (Afghanistan) at the Synod of Markabta of 
the Arabs in 424 AD. Yet, the presence of Christians in these regions appears 
sparse. 


The references to St. Thomas in the Indo-Parthian kingdom appear ancient but 
contain little useful historical information. In all likelihood, he encountered 
pushback from civil authorities for encouraging women to maintain their 
autonomy and marital chastity, a common cause of strife for Christian 
missionaries. Whatever Christian community established on the Indus was 
apparently minor, and St. Thomas’s activities drew him farther to the south. 


Our knowledge of St. Thomas’s second trip to India is entirely based upon the 
oral traditions of Nasranis themselves. ‘The songs composed about St. Thomas 
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in Kerala are quite intriguing, as they structurally resemble Syriac and Jewish 
musical styles. Moreover, the songs of St. Thomas have no contemporary nay- 
says. [hat is to say, there is no tradition of any polemics of contemporaries 
complaining that these songs introduce novel information. If there was any 
fabrication, it would be noted by opponents of the St. Thomas community as 
well as community members who wish to maintain the authenticity of their 
tradition. That being said, the Nasrani songs are certainly ancient, but it is 
impossible to determine their exact chronology. 


While the legend of the seven churches is very popular, it both contains sites 
that are too young to be associated with St. Thomas and neglects other sites 
where he is alleged to have been. One of these sites is the city of Kalyan, near the 
Arabian Sea. The Church of the East held a historic See at Kalyan throughout 
much of the medieval period. Much like its counterparts to the south, it was 
established for trade, with a small Jewish population already present in the first 
century AD. We know of its presence as early as 545 AD, when Cosmas 
Indicopleustes noted the installation of a Nestorian bishop there (Christian 
Topography, 118-119). Unfortunately, no known specifics of this tradition have 
survived. From here, St. Thomas is said to have moved south along the coast to 
Kerala, where the tradition of his presence does survive in the account of the 
churches in that region. 


What is particularly strange is that the legends of St. Thomas are committed to 
memory not only by the Nasrani community, but also by local Hindu families, 
which claim no association with the church or with Christianity. For the latter, 
perhaps the absence of a secondary gain is a substantial factor in the 
authenticity of their traditions. However, this does not constitute evidence, 
merely probability and credulity. Among the Nair families who recount the 
presence of St. Thomas in India are those who speak of the household deity 
“Thondacchan’. This deity is given a perverse place: it is not kept in any Hindu 
temple, nor is it permitted in the household of Nair families. The local deities, 
Chaamundi, Vishnumoorthy, Pottan, Rakteshwari and Bhagavathi, all hold 
places of prominence locally, far more than Thondacchan. Like them, he 
appears unrelated to the non-Aryan deities, yet the story of his arrival in India 
parallels that of St. Thomas. Moreover, his name, Thondacchan, meaning 
‘father Thonda’, is understood to be one and the same as the Syriac 
‘Marthomma’. 
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By the account of those who honor him, Thondacchan came ashore at 
Maliankara. His followers and the local mercantile sailors were suffering from 
scurvy, acommon ailment for distant sea travel in the ancient world. 
Thondacchan himself was suffering from a malady relating to his throat. This 
illness progressed for some time until he lost his voice entirely. A Jewish 
merchant by the name of Matthan took Thondacchan to the local head of the 
Nair family, a man named Kambiam Vallapil, who was in poor health after 
being mortally wounded in a duel. ‘Thondacchan laid his hands upon Kambiam 
Vallapil and healed him. The household of the Nair family thereafter became a 
place of respite for Thondacchan and his fellow travelers. A local physician was 
paid to care for the scurvy-ridden passengers and Thondacchan in particular. 
This physician gave them an Indian gooseberry concoction to cure their illness, 
and in return Thondacchan offered them a blessing and four silver coins, which 
he claimed were anointed by the blood of his guru. He thereafter spoke of his 
guru, who was tortured and nailed to a wooden cross before returning to his 
followers after three days. It was this guru who gave Thomas silver coins along 
with directives that he must use to travel, as they were the coins the guru was 
sold with. He also told Thomas that he would visit him again in the country to 
which he traveled. Following this, Thondacchan left the family and sailed to a 
place called Sanai. Later, the family moved further north to Cherukunnu, 
where they retained possession of the silver coins. They are known as the ‘rakta 
vell?’ (blood silver) or the ‘parindhu velli’ (eagle silver), as they depict the 
engraved image of an eagle, a common motif of Roman coins. The Nair family 
still maintains possession of the coins, Tyrian shekels of the 1st century, but 
their provenance is undocumented and thus their connection specifically to St. 
Thomas is impossible to ascertain. 


The most salient oral account of the activity of St. Thomas the Apostle in India 
is that of the Ramban Pattukal, an account which claims to be composed by 
his disciple the archdeacon Ramban. Its 448 lines describe the movements and 
activities of St. Thomas throughout southern India. He is described as being a 
cousin of Christ who came to Kerala in the year 50 AD, journeying to 
Mylapore and then briefly to China, interacting with various petty kings along 
his way. It grants specific dates for the founding of local churches and notes the 
salient figures of the early Indian church, such as Kepha (Cephas), son-in-law 
of Andrew, and the priests Thomas and Simon. The account also includes 


11 


THE RAMBAN PATTU 


various references to the Jewish communities present in the region, which is to 
be expected for the period; however, the number of those baptized appears 
suspiciously high, if not outright hyperbolic. Additionally, the account reports 
Brahmins in the region, baptized by St. Thomas, an anachronism for the 
period. Unlike other traditions of Thomas, it gives more detail to his 
martyrdom, wherein he was confronted by acolytes of the goddess Kali, whom 
St. Thomas refused to worship. The confrontation became increasingly hostile 
and resulted in St. Thomas being speared through the chest. Shortly before 
dying, he was recovered by his followers, whom he instructed to continue his 
work. 


The whereabouts of St. Thomas’s martyrdom, his tomb, and his remains are 
subject to endless speculation. This is perhaps analogous to his moral legacy 
and the veracity of his historical activity. There is a tomb in Mylapore which is 
attributed to St. Thomas. Allegedly, Marco Polo reported visiting the site in the 
13th century. It is certainly an extraordinary tomb, designed in the manner 
befitting a monarch. However, there is a rival tradition that the saint’s bones 
were transported back to the Syrian city of Edessa by one of his disciples or by a 
merchant. This tradition appears to be quite old, perhaps going back to the 3rd 
century, around the time tales of St. Thomas’s journey began circulating in the 
Roman Empire. However, the date of this transfer is unclear, as is the purpose 
for moving the remains over such a significant geographic distance. From there 
his relics were moved to the Greek island of Chios, and then to the Cathedral of 
St. Thomas the Apostle in Ortona, Italy, where they are said to remain. 
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THE RAMBAN PATTU 
OIS 


1- TIIBMHIG AAB DOQIJI@ZQIMM IA 


1- Indeed, God is one and true!. 


2- ADBEMOIAAIM IOS TU} \OOOICG 
2- By the grace of Marthomma (St. Thomas) 


3- MEH AADID | 210 O08- 
3- We will now give a detailed biography? 


1 While not uncommon to be utilized in Christian circles, this is an allusion to Deut. 6:4, known as the 
‘Shema Israel’, which is the primary credo of Judaism. It serves as a relic of the hints of Judaism which 
have specifically been preserved within the tradition of the St. Thomas community, which likely 
started as a community of Jewish merchants on the Malabar coast. 

2 The attempt at biographical material here is curious, as very little is actually given beyond his 
geographic passages. Moreover, the terseness of this work suggests that its content was already 
known to the community which espoused it. In likelihood, there was some older larger body of 
historic memory which this work is drawing upon. However, suggesting what that might be is perhaps 
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4- OMS lMOMM@EMMaERQeMnag. 


4- Please let us be born anew 


5- AOD {IAUMIVo O. 2ID OMIOPEMEBAS 
5- For mortal incarnation? was taken by 


6- OBUMANICAHM 2108 1a.Nd 
6- Our savior the messiah 


7- DIBCMOIAAIMIBOMNZ,EeMessvd 
7- Good works given by Marthomma 


8- DM onLO2OIW0263616)Q. 
8- Shall be preached anew even today 


9- MABCUNJEMEGBUD GO AAD lac«moay 
9- So is the mother of divine goodness 


10- ADO@CMOMIAAI&Ig MMI 
10- The Lord had shown by Marthomma 


11- OMZOS MMOD WAA Wo 
11- And through his mother Mariyam 


12- AMB UDOBNA. 


12- Please, have mercy on us. 


13 HOBQAAZAIOMOMIOS AIGYo 
13 This is the way of the Son of God 


14- CHOBAIMG BUMA Wo 
14- And how he came to be Kerala 


entirely speculative, as the Portuguese accounts grant no historical records of the early church in 
Indian amongst the St. Thomas Christians. 

3 This phraseology is particularly pertinent as it relates to St. Thomas Christians debate with Hinduism 
and the Brahmins in particular. The Hindus in Kerala would be very familiar with frequency that the 
avatar of the Hindu deities became mortal incarnations in an effort to lessen the presence of evil in 
the world. Christianity, in contrast, claims that this is a unique historic event, exclusively to the 
personhood of Christ. 
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15- PABQIOYO I & jwe lem EMI 
15- And by the grace of God 


16- aG)B2@9® laNasatoszm) 


16- We now can sing it humbly sing 


17- GOOPMAIONOO 1 N}ZOZAUONIG IM 


17- It is he who is the teacher of our doctrines 


18- DANIAAMNDIoAIVBEOOIAAD 
18- His name was Marthomma 


19- )at1OZAIVOC 219 YMNIBIW}0OBE9- 
19- Along with Chola Perumal‘, the servant 


20- @DAUICMISZWaN Mods | 
20- who went with him and 


21- GONNNWID GAO |BehWO] 
21- boarded the ship from the Arabian coast’. 


22- ADB IMHAeuamMad lwo 
22- There he reached the shore of Maalyankara® 


23- GOO IANMaAINOQAIMNA WU 1aANd@NILI0 


4 In the Acts of Thomas, the name of the merchant is rendered as Abnes, which is likely an Arabic 
name. Elsewhere in Coptic tradition it is rendered as Lukios. Here the name is given as Chola Permual. 
The prefix of this name, ‘Chola’, is a clan, which heavily engaged in mercantile trade in antiquity and 
well into the medieval period. The surname, which is probably the personal name, identifies this 
merchant as an acolyte of the Tamil deity- Perumal, who was understood as an avatar for Vishnu. 
Conversely, Perumal could be interpreted literally, just meaning an important man, and the name is 
therefore just a folk euhemerism for ‘an important Chola merchant’. Conversely, the early Portuguese 
who encountered this legend render his name as ‘Cananeo the Armenian’. 

> This distinction is also found in the folk tradition that Thomas came to India from Arabia. The logistic 
of this are unclear. Certainly, the Nabatean port of Ezion-Geber (Aelana in the 1 century) would have 
been accessible to St. Thomas during the Roman period, but this is not in Arabia proper. There are five 
other primary port cities that could have been utilized (Muza, Cana, Eudaemon, Moscha, and Asich) 
which would have all been part of the Roman-Iindian spice trade. However, this would have required 
St. Thomas’ presence in the south of Arabia as well. The Church of the East notes his presence on the 
island of Socotra in around 52 AD on his passage to India, which would suggest that he left from a Red 
Sea port city. 

6 The village of Maliankara, which is part of modern Kerala. 
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23- and brought the knowledge of the Messianic era. 


24- GOMrIOZWMNZA10OI02 1 1@8. 
24- In the year 50’, and in the month of Sagittarius’. 


25- GOO OWD Jo wey AMO dd 
25- By the grace given by the Lord 


26- NSASOSaAIG Yo MNI il-. 
26- He established a way there 


27- GOO INZASCLOMoW JONO ASINE} 
27- After that he quickly made his way 


28- HSAMAAALDa ZAO | 
28- And reached Mylapoor 


29- MIMIeadIMANSS@,a9010)1- 
29- There he stayed for four and half months 


30- -HO B IDANIMO. 
30- and then he reached the Cheena? 


31- MAAMA aswan lw- 
31- For four and half months he stayed there. 


32- YEVAMAAALD a1 2 GQ1M). 
32- Then he again made it back to Mylapore. 


7 That is in the year 50 AD. This rendering of the year gives some insight into the composition of the 
text, as the Anno Domini system was introduced to India by the Portuguese. Ergo, the earliest point of 
composition for this work would be in the 16th century. 

8 The month here is Dhanu, which corresponds with December/January in the Gregorian calendar. 

9 This could be interpreted to suggest that St. Thomas went to China, and at times has been done so. 
However, this is not the Malayalam word for China, which is ‘©, rather an ambigious word 
that could mean ‘Chinese’ or a corruption of something less well-defined. It could be understood that 
St. Thomas allegedly encounted Chinese merchants in the region of Mylapore in antiquity, perhaps a 
port colony, something rare for the 1st century. We are aware from later records of strong trade 
relations between the Cholas of southern India and the Empire of China under its Song dynasty. 
Alternatively, this could just be a corruption of the name Chennai, a city on the east coast of India 
where St. Thomas would be martytred. However, the prevelence of this legend is widespread, even 
appearing in the Armenian Synaxarium (Navasard 12). 
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33- AQMINJo of LIRO DAS 
33- He had brought some precious gifts along 


34- C.21IPOa 1029813 MN? 


34- from Chola Perumal! 


35- aQMIN)0.2/ lalate BDO 


35- for some other works. 


36- QIME AIBC IMIA. 
36- Marthomma gave these again 


37- af)8 lmamessasmoeorslmoay 
37- For the needs of poor 


38- COQ OAL -LAIA 
38- He gave this all away 


39- AAB WRM BININ- 
39- Out of charity for the poor 


40- SO1@1.2)2OIMAIO NOOO 
40- He went forth and made his way 


41- BO@AIMOD lM lw 10) 10 la 


41- and within a month 


42- COBMIS |I@BMOIMAUG AIIM 
42- He had returned to Kerala. 


43- 0 1OZQUEADNAN BOOS IMAG Ad- 
43- The son-in-law of the king of Thiruvanjikulam" 


10 This is the name of the merchant from earlier. He must have travelled with him to an otherwise 
unstated location. 

11 This is an ancient Hindu temple complex. However, it was the seat of government for later rulers. 
The site itself is the famous harbor known as Muziris, which traditional strongly associates with the 
presence of St. Thomas. Moreover, this is the site of one of the royal churches alleged to have been 
founded by St. Thomas during his lifetime. While the rendering of the name is an anachronism, the 
location is note. The contemporary dynasty to St. Thomas would have been the Cheras, who did in 
fact reign from the port city. 
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44- MICBUOO MBO 2AM OO | 
44- reached that country and 


45- DJENI WEIDS N 
45- kissed his feet and requested that 


46- Bo {AM@WI(MGO11GO 210) O). 
46- they travel back by ship. 


47- MbHod>JSIMMAGOIMI 
47- Without any hesitation, they went in the year 51 AD 


48- WMATA ISAO}. 
48- in the month dhanu and reached Malyankara!? 


49- ©IREYSJoOUCMMIOSHIAI| O 
49- along with the royal family 


50- RADWAN Nego 
50- and around three thousand non-believers. 


51- OR | OO) DOUMA 1420 
51- They came and live in that country 


52- MILT ajIOZWZBNEMEBBE JAIN 
52- along with forty traveling Jews, 


53- BIMNOAUBSME30N BES SW O 
53- who within a year and half, 


54- ADGAAIEGIMUIONAAANIENS). 
54- they all received baptism. 


55- UMBMNEH3DANIG M09. Slaflanes 
55- For worshiping there they built 


12 Here St. Thomas is retracing his original point of entry into southern India. However, this site has no 
known connection to the Chera dynasty. The royal agent who sought to lure him back is unclear, as 
little is known about the earliest periods of the Cheras. 
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56- MAI EWIOSGQLIWALO 
56- house of a church 


57- C2UBN20}60B 202190 | OD- 
57- appointing teachers and priests 


58- ADCUIMIOHNWIO)M Md 63 Qo 
58- that they might bless them 


59- CUBOANM JOO IMA 1NAY B20 
59- and give them the secret knowledge of scripture. 


60- AO MAAMAID OIMN CO ke | 
60- This was all made in mutual agreement 


61- GO .219B 2OMIOAMOINI do 
61- by the ruler of all the people. 


62- G(MECMWIE)TVMD63 20)S 
62- Anthrayose!3 had a 


63- AOAddMI Jo ddo DW 1a} 


63- son-in-law, Keppa'* 


64- BOI ai l-HMS 


64- who was given teacher’s position. 


65- DAJI oC dha DOWN) S96) | 
65- With the strong Keppa 


66- BAH IMCECOMIE IW. 
66- they went to south out of the country 


67- AdIBJo(NIAAG ALDORA Ho 
67- and worked one year at Kollam. 


13 A transliteration of the Greek name ‘Andrew’. Perhaps the famous apostle. No other identification 
is given. 

14 Also rendered as ‘Keppavi’. This appears as the transliteration of the Syriac name ‘Cephas’, which 
was not unknown in the circles of the early church. 
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68- GOO IW 12)2MIMAIBQAGM 
68- He spread his message 


69- OID 1OOAISZNIMN2 O6n1O0 
69- and around one thousand four hundred people 


70- AICAAIEIMIMW}00)&67 | 
70- were baptized there. 


71- CQOOIWMNAiIdHNIOWIO2N)B1AUD 
71- For a place of worship, a church 


72- MMI oN 2QONAM SOONG 
72- was built there. 


73- & IYBAZAISHHID NSO IENsessaN 
73- Travelling towards the northeast 


74- OJD ICLON OOOO | 
74- he reached Thikpaleshwaram!5 


75- GOY IBIAL1OSWZAAIOZAIGMUO S 
75- and stayed there for a year 


76- COO IW YITAR 
76- and spread the Gospel. 


77- OID 1OGAIS1OJN3ZSEn1A© 
77- Around twelve hundred people 


78- ADCAAIEIMIW)20 AAS | 
78- were baptized there 


79- BYCIWN MANIA WIOMIAID 
79- and they worshipped a crosst6 


15 Modern Kondungallur, a major trade city with the Roman Empire 

16 This region has a number of ancient stone crosses of considerable antiquity. The majority of them 
appear to have Pahlavi script carved into them, suggesting that they were a production of the Syriac 
colony which came later sometime in the 4* century AD. They appear similar to other Nestorian 
monument constructed in China. 
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80- MIS aZOIMNANSéH}0 
80- which he built there also. 


81- & lYPanmay lmMomMatlsymsam 
81- From there to the east, he went quickly 


82- ALAIMO DWAIN | 
82- and reached the hill town”. 


83- a PYWIOMA ASWARA 0o S 
83- He stayed there for a year 


84- COO IW ]a)MIMAIBQAGM 
84- and spread the Gospel to 


85- BGOMIW OAMASIMMZ CAO 
85- and around one thousand one hundred people 


86- ADEAAIGMIM)0@) é67 | 
86- were baptized there. 


87- GQOWNANeWIESMIAID 
87- He established ritual orders for the cross!8 


88- MNInSa2OIMANeséH}0 
88- and built one there 


89- O10 lAdMIMASGSHNZAUM@AIDM 


89- before returning to same place. 


90- O \& CLOR MA 
90- The elders of Trikpaleswara 


91- GNOZ21OZESW}0AY$ la J296] 


91- by their own accord 


17 Often identified as Nilakkal, which then as now, was a significant place for Hindu pilgrims. 
18 That is to say the divine liturgy or mass, likely that of St. James which is still used in Nasrani 
churches to this day. 
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92- GOAUCMIOSMIMWI(MW2aIa) 
92- went with him to 


93- ZBVMEMIS UAU IBNR 
93- the cross which they greet with purity. 


94- MAIOWGG(NIAGNIA 
94- Yet, the people of that village 


95- COWMBRVOA-UVMUAM H0 IMI 
95- defiled themselves because of this and were despised. 


96- WIn10O.21W OD MAUNDA 
96- The apostle cursed that village. 


97- VQAINMEVAA Sa &Iensatlas 
97- He stayed there two months 


98- DAME 1HOABOrIMIINIM) 
98- to perform his work and 


99- COMDEULO 1ALYAMMaAICHO@)o 
99- all the knowledge 


100- LOMMAMAIW M MI 
100- was given in mutual agreement 


101- DOLAMAIGIS EMIBAIOWMIM 


101- one among the two elders, ‘Thomas 


102- ROIT OM- 


102- was made a priest there, 


103- DAMZJÖCA HANSO lanso 
103- and two hundred people there again 


104- ADCADIEIMIM)06 210) 
104- were baptized. 
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105- COQ SOO 1AM M09.oI124126BB20? 
105- A cross had previously been built there 


106- MIQUIOW aflypasanmMomd 
106- which he removed immediately. 


107- GOAL sao lama lbaMakNCIN 
107- opposite to that place, towards south side 


108- MOMO 10] MU09 Ie jOMIOy 


108- it was established in Niranam 


109- GH-219O | MEMIAAIOWMIVWAH}o 
109- and given to the priests named Thomas 


110- AVOAGINJoMIEMa_ {1-24} 


110- and Simon, who were given over 


111- COLD O0 lansoedeIwanties 
111- a house for worshipping God. 


112- Ola flay2sammomda106B6 | 
112- which they received from him quickly. 


113- CUSCAANID MSA INBZANIAN 
113- After which, he quickly walked to north 


114- AoM(AINICAMIME.10M) 
114- and went to Mangala’? village 


115- ALlYMIMalasmM2oadOAUGMOo Is 
115- and stayed for one year there 


116- GOO IW layyMIMAde Now 
116- spreading the Gospel. 


117- B90IW1OGAISAVM2 OEn1OO 
117- There around one thousand six hundred people 


19 That is the township of Kokamangalam. 


23 


THE RAMBAN PATTU 


118- ADGAAIE)MVIW)00)66) |. 
118- were baptised 


119- CIHOIWMAM | IBdEBIOS 
119- with proper rituals 


120- MINIeflayahlasmlaisw3o 
120- and a cross was built there. 


121- GOQASIspMZsSaMMsoewdensea3saM 
121- Form there he left in haste 


122- CISHLONIWM GO -LAMO | 
122- and reached Kottakayal. 


123- GOQISMAM)Gn1DOLINOGUBMOO IS 
123- There also within a single year, 


124- DIONYEOOW;AO W ].246aj9d 
124- when he spread the Gospel, 


125- BOID ]OHADOSYPMJOQYIa1O, 


125- around one thousand seven hundred and fifty people 


126- Ca IG@AIGAAIEIMIA}&éS | 
126- were baptized there. 


127- GQYOIWo/MIAIIOWIS}QjJOHW 
127- Rule of liturgy were established there 


128- OT atlap2o@omatlesénjo 
128- near the cross. 


129- AMBOMQAIY IWIM] 
129- Then he traveled to the south 


130- AJAI JIo 0w Baam 
130- and reached Malankara. 
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131- OBO WoeaDoalenmadt las 
131- As he had hoped for, 


132- HENSO INIBEM 841242. 


132- he saw it there and was contented 


133- COOMA IDa INH 
133- and after half a month-long stay 


134- QONDOSICNMSE) d IEMs) 
134- he walked north. 


135- GOOADIMAGMOW lsawI.ENnseaBamM 
135- After half a month 


136- a1D212G(NIAcO.21AM OO! |. 
136- he reached the Palayur village. 


137- BOUA UO ISM! SEGBS leo 
137- He stayed there for one year, 


138- DI@YOOOWO IW -Hea 
138- and he spread the Gospel. 


139- BOW OAAS AO 
139- Around one thousand five hundred people 


140- ADCADIEIMIA)AS WEAH 
140- were baptized. 


141- UBM lA OSABLICQWZ o 
141- All prayers and liturgies 


142- COWAUAMIAAAA-UWIIMIVY 
142- were performed there 


143- MHZBOCIMW OBIE MIAIIMZo 
143- in a wonderful language with the cross 
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144- MA Íl- ONAL s@o le 
144- which made it there 


145- COMA GOIN a 1D} AM (WS J 0 
145- at the end of the year 59 AD in the month of Kanni. 


146- C.2IDYMONIBZoUAMMD| 
146- A chola man came 


147- MAUCMOISOUCMOICGSMIMo 
147- on his own will with them 


148- PODLIIn | 3VHOID MSAD INE? 
148- as they walked to Mylapore. 


149- CIA AA OO! Ina 16M 1W}OSHIO jo 
149- He asked about the works of mansion being built”. 


150- C.21IDYOa ]O0I006.21941.242 
150- The great Chola man asked?! 


151- CIA Aledo Em lIEMIEOOO NIG 


151- if the work on the mansion was not to be seen 


152- DAMAI LIE 18.0190 {1243 


152- Thereafter Marthomma was imprisoned. 


153- CdbIn OW l | AUMEANSIOL! 
153- Because of this incidence and his extreme rage 


154- AOEMo[n Int le amon) 
154- the brother of the king met his death 


155- CIAS EO AGO 1AUIMMEH2- 
155- When his anger has subsided 


20 This is something alluded to in the apocryphal Acts of Thomas. In that account St Thomas was 
commissioned to build a palace for the local king, and accepted month from him for it as a carpenter. 
He then went on to build him a “spiritual palace” by distributing the money to the poor. 

21 Some editions of this song omit these verses. 
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156- ODBIWAQUINALS OSe&ene). 
156- he was shown a mansion up there. 


157- HO 1d(atatlaysm@lnosaNnaw- 


157- He came back to life and quickly and in astonishment 


158- BNBeMIso lay IGO}. 
158- informed the king 


159- MMNANWAGlemmaimsé6odar 
159- what he saw before his eyes 


160- RBOOWCr1IBH dd UYIM). 
160- and requested all of the palace. 


161- AMAUO 10}Z21OZANIOZOS2G l-1- 
161- Both the king, and his brother, and their servants 


162- OSAORIDUMRAAIMA N- 


162- everyone went together 


163- OMMADA WI O COHIDMCOOIOS 
163- with loud shouts 


164- DOANDO 0-1}. 
164- to jailhouse. 


165- DA@COODIOADOWMEGBOSCHO lO 
165- They took Marthomma in their chariot 


166- CAG 1OBNIONSABEn1DéJCM). 
166- and they left that place 


167- OBO DIS IMURA YEA 
167- asking to amend their mistake. 


168- AINA LAUB OBOM}. 
168- They left many behind 
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169- MO AC AUG MI 1aflgcaud 
169- as they wished to know the truth 


170- B9COIAMWAI0G.219B | OIC 
170- and posited different types of questions to him. 


171- TMJ AC leo lS 1E2QUeAQsaM 
171- Immediately after knowing the truth both of them 


172- QIGAAIE MIM oN) 
172- were baptized as well, 


173- GOQAUGOIOSIO 2 Aoo lorn- 
173- alongside two thousand other people 


174- QJSANAIGNoHOdOAH DENS). 
174- who immediately converted. 


175- GOAUEZOSWIOIWMMIAIDW3Zo 
175- For the worship of the cross 


176- PQOLUIMALoMIMM09 oI) 242. 
176- he built a church. 


177- CPLD ILAA ASOME OUH 
177- After two beautiful years there 


178- AD@NOGOOING W 1.242. 
178- he preached preach the Gospel 


179- aQYID loaMaatilsmo BO 


179- and around seven thousand people there 


180- ADGAAIE)MWVIW)00)66) |. 
180- were baptized. 


181- BaO 1@2OSWO.21MAIOIo 
181- The elders of Chandrapuri were 
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182- ELMI wee Damm IUO l 
182- Pathrose and Paulose22. 


183- MBONI IMGAIAMAN lea 
183- The handsome Paulose 


184- CALS MISL aN. 
184- was given leadership of the church 


185- CQWIGB2QOSE1Y LIDO} 


185- and under him six 


186- CCUBI21IO | MICOMo 
186- teachers were named 


187- GQWIB2OSGQ2!N0191 1B 20S 


187- for all those who were believers. 


188- BOEMOO MIV SHL a a 
188- They were appointed for ruling 


189- COUMASCAM O lHWMHAIGMOW)o0 
189- by donating all their belongings?” 


190- AAD HATODI 


190- to the cross. 


191- GOQUGOSMSaIs laweajDg IMZo 
191- because all their deeds and 


192- AG \IBAHWOIMM wer] .o49. 


192- manners they were appointed’. 


193- DEIMIQOO IMO 10 ADURA 
193- While coming back to Malyalam 


22 That is to say, Peter and Paul 
23 This verse is not found in some editions of the song. 
24 This verse is not found in some editions of the song. 
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194- OOM AOWI(MO2IQ I2EMID0d 
194- he traveling through land 


195- ADBIIGIAI\VOZOSOPEMMIOA) 
195- with the blessings of angels 


196- AAIWIE JIMoIMaIaMmMad|. 
196- and reached Malayator 


197- DOAIMESRBOU ISES leo 
197- and stayed there for two months, 


198- AD@NOGOMING WI. 
198- preaching the Gospel 


199- DVAMG ORLO vom laag 
199- to around two hundred twenty people 


200- MOMMA. 
200- who were baptized 


201- Gortasm sanMsaeHdenses3samn 
201- From there he quickly 


202- etDA130((NIACO 21M OO | 
202- went to the village of Palayur 


203- Gor lsMessaNAIAL {Joe OOUy] 
203- from there he went through Malyamkara 


204- CEICSHOIMMWO AMO | 
204- before arriving in Kottekayal. 


205- GOA esMeEssaNENIANAMAIOM}0 
205- From there he went on to Gokhamangalam 


206- AAIIOOJoMINO.1AMOO" | 


206- and he also went to Kollam again. 
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207- GOS ISEE 1EAIDGOIAIBMo 
207- He stayed one year each in both those places 


208- (NIAo CAMIN MIDDOT} 
208- and there traveled from village to village. 


209- CBCLIBIMGCAISI NIOS AOW 
209- He established priests and church 


210- MSS lawe Ponai lw la- 0}. 
210- appointing them to their office. 


211- COCLUMIM OO 1@WAJONGaIAINIGEAG 
211- At the end, according to tration 


212- NZANINGALOMIMMN Wa | 
212- the blessing of the Holt Ghost was given. 


213- AME o m lOEMOMILIWAG leo 
213- Again, he was at the Niranam church 


214- BOUA UOO SIBINIA 
214- while staying there for a year. 


215- CUMBQ WOO) 1AINIEASM)& Oo 
215- He watched their happiness 


216- HENSO INIME 41-24). 
216- and felt he a sense of happiness for them. 


217 GOUMIN OD 1@OZaNIAUM@ALO 
217- At the end of his time 


218- A-GAOZ DBZ MIMA | 


218- blessings were given 


219- COLO BCMIMAMIWII0 MAID 
219- among them all with Thoma 
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220- HIWALAY 1@E-.1A MED. 
220- He then went to Chayal hills 


221- GQOLIMWGAISAS]s$9.2190{ GMW 
221- to establish a church and teachers 


222- MSS AO JIBWA 
222- and all the liturgy there, 


223- G-ICLDASIMN AUA UO M SaS- 
223- after staying for a year., 


224- MEQNECSMWo MIIMA -2}3. 
224- was also established there. 


225- DSW IW INON BE 0IW IOS 
225- At the end of his time there 


226- UON COUO BOINDM dé | 
226- blessings were given to them as well. 


227- HSW IW 1281208890) WI(OANUGAL- 
227- Then, his travel plans 


228- AQUCMASMIMEAUE IUDA. 
228- were revealed to them. 


229- MCMIASCa ILZ on IO WIAT- 
229- The one who always followed him 


230- QOIM o lH Jeda aW 
230- his first disciple, Keppa 


231- OMASWB lW lai l-2fS- 


231- was given his robes. 


232- EVWBIJASMLICAQANAA SDU- 
232- Placing his head in his hands 
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233- OMASI 1B IOSCMEMO 
233- the governance of his believers 


234- G9WIOBGMIECN Wat) _2O INMI 


234- was given to him. 


235- MCMC IAIAGOOAHOANIVAIIMJo 
235- He said he was be taken in place of him, 


236- AN@GAIDASMIM HET a2. 
236- and he ordered eagerly, 


291- AP 26BBICJOSMIAOMNAHHIVO 
237- rather than the name of others 


238- AIDEMOIAAIMJNSMIAOOM 
238- that the name of Marthoma 


239- DQM CEMANNUEMANEOOIOS 
239- with deep love and humility 


240- CO 16.2J0QI0I.2190{ Ò 


240- was to be assumed. 


241- AMB leMGOWEMIAAINIAGO l- 
241- The name of Maliyekal Thoma 


242- AMIMIBaMOM lem leao 
242- should go on to live forever.” 


243- af)B (82) MW8]AS OJU IIN 
243- By the patrilineal line?° 


244- a 1GBIOZOS ISB 


25 This line does not appear in all editions of the song. 

26 The historic priesthood of St. Thomas Christians has been hereditary from two specific families- the 
Sankarapuri and Palamattam. It is impossible to chart the origin of this tradition, but it does appear to 
extend back into antiquity. Both of these families claim Brahmin heritage, which make the timeline 
very precarious. Moreover, this is supporting in genetic testing of these families which support their 
ancestral claims. 
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244- a legacy of soldiers 


245- AQ Jon IAlntAlO.2IGAAIGOD) 4B Jo 
245- and many other gifts 


246- COMINGABUCDAID) HWat}2)). 
246- were given to Keppa as a blessing 


247- 0.219 LoC A HJAWIOH}OBSIO; 
247- along with all his knowledge. 


248- OMUIMTAIMZOSTUNDINAM)o 
248- He also order a position for Ramban 


249- AIBCOMIAAICAOBOIK | 10) 1d 


249- while Marthomma was in Kerala. 


250- (AAN ewm uNa- 
250- He handed him the Gospel book 


251- AMISOM ANMIWaYM OEA 
251- for his knowledge of that book 


252- GYCMIAAIOWaH Udo l-22. 
252- was given to Maliyekal Thoma. 


253- WAMO ATIRA o 
253- When he said his goodbyes and parted ways with them 


254- NI[MACUMoMIW IOBAN}? 
254- his whole body and nerves were exhausted 


255- CN(MIOMPAHMIGMCOIBMCLPo 
255- his eyes were filled in tears and he cried. 


256- D|ORMEGRUAH(OMJANSID) 
256- Of the friendly people of the village, 


257- ALIUS 1WI(MAZAJOAID| 
257- three of them traveled through the hills. 
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258- aQYONIY læa DWS? 
258- After travelling seven and half hours 


259- ADAD AJIANMASMRMWIQLA] 
259- with the help of angels 


260- dens ly 1and@ MAID 66S 1. 
260- they were brough to the kingdom of Pandya”. 


261- CONAMI ARLAS 0w W- 
261- In the 69t year in the month of Aries?8, 


262 OAIMMZOSMIMMAISEMNIAAD 
262- Our father Marthoma 


263- COO IA BROUSO | EBAH 


263- went to the nations where illumination was limited2. 


264- LIDEBRJOLMACWJ0MINO.21D) O 
264- These are the things that he did when he lived there 


265- GOOJAGEBNZorLYLO,AHOB(O 


265- how many beautiful deeds were done and 


266- AAW lALBBQ1UWId2™M)! 
266- were made famous by him. 


267- GOMMOUAWE|IONAISEMNIAS 
267- All those things done cannot be detailed 


268- NASMINAIIAMIOZANWALo 


27 This was a historic south Indian dynasty that ruled from the 3" century BC until the 10" century AD. 
Here the place names become less specific, as St. Thomas is said to wander in these lands with 
ambiguously. 

28 Month of March/April, otherwise noted as Medam in the Malayalam calendar, which is April/May. 
22 This second part of the account of St. Thomas’s journey is more chronologically ambiguous as he 
sojourns through the east coast of India. It might be suggested that this compromised a separate 
tradition that the Kerala community was less familiar with. What is more, we know from early 
Portuguese accounts that this eastern Indian community was scattered because of wars and feminine 
and was less intact. 
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268- and cannot be said in full here. 


269- GCOOSJMOOHOAEM la aO1I0) hd 2OS 
269- With the hands that touched with blood of Christ 


270- (MIA WSWIBONIO2! 
270- with the sign of the cross*”. 


271- HOS UDIo(n1O | HMO IO) Vd 
271- All those things that arose 


272- af/B3@IW laflasatoszm). 
272- is presented here in all humility. 


273- DOPAMINA JORE 


273- Twenty-nine dead men?! 


274- NEAOOMIM DANa fl-22. 


274- were made alive again. 


275- DVOMLIR MRAD | IGS 
275- And two hundred and sixty people 


276- MTIIMMOIAMMIEMIS 1-24). 
276- had Satan exorcized from them. 


277- DOMA 1Ajo_4O) tJ 06NI0ZOS 
277- Two hundred thirty leprous people 


278- CBANAMOOIMDMJOUAIAS |. 
278- were cured by him. 


279- DAMMI MUM) MSMS 
279- Two hundred fifty blind people 


280- DDIS oIHAQOINMMUDE | 


30 This reference suggests the strong presence of the Church of the East, who saw the sign of the cross 
as a unique sacramental act, and not only a gesture. 

31 This is also recounted in the Coptic Synaxarium (Bashons 26), albeit with a single man named 
Arsabona. 
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280- were given sight again by him. 


281- DOMI 10} o1MZEU0I Af ayes 
281- Two hundred twenty bed ridden people’s 


282- 0) E> dhIALAOGAHJOG GOO). 
282- hands and legs were given strength again. 


283- CNO/njIOZNOOIOSS lha NIUE- 
283- Twenty people who were mute 


284- SQZAQM WOO IBOIMDOBoO). 


284- were cured. 


285- GROOM MAJIOOOIG | MIO2- 
285- All of these were rejected by all the doctors 


286- OCr1G9412]2BGQI0JEOIN |HOB 


286- as they were former patients. 


287- GDO2M2O QO MUM CnI6) 03 o0- 
287- Two hundred and eighty peoples 


288- MZSAMMIMNIMANI0I66) |. 
288- were cured quickly 


289- HIQUYBN OO INIWAN | 
299- in order that the people might not be blind 


290- MWO{NZEMo HOAAANIVDAIINIW) 
290- but be able to ascertain the quality of truth 


291- OOBOUCLIGOMM)ILID MA- 
291- and all of the good given by God. 


292- 8 LORRA londu O} 
292- He did all of these things 


293- MORIO IMMIGIAIGO |Meae!@ 
293- shining over the character of humanity 
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294- OM IB Qess NM) \OOOIG 
294- and blessed those present with him 


295- NOMINACE lemyr@ loon | 
295- Of all the people over seventeen thousand 


296- MIMZOQMM ,MIMdeMs ] 
296- four hundred eighty souls were saved. 


297- GQOID lOaaArosgN I QMO? 
297- Over six thousand eight hundred and fifty. 


298- ((EMINAEM BIO BU 18 
298- Among the Brahmin caste. 


299- NAIC IWHJOQIAIOIM loaad- 
299- Of the People of the lower caste, two thousand 


300- SEHD MAB CHO Wo 
300- Five hundred Kshathriyas*? 


301- COC IVDIOANIVA J CAZQAINW 1eaad 
301- and of Vaishyas4, three thousand 


302- ASPPTNJOQMMIG CYB 2B Jo 
302- and seven hundred fifty people. 


303- €NCa_VdMIAINW) lonas oN,- 
303- Four thousand two hundred 


32 The appearance of the Brahmins here is a puzzle, as they would not be present this far south in 
antiquity. Assuming that St. Thomas is still in the Pandya kingdom, their appearance there would not 
take place for a few centuries. This might be an anachronism by the composer of this song. Or, 
alternatively, St. Thomas ventured in to lands further north, which were lost to memory, and that this 
abridgement is the source of the historical confabulation. 

33 The military Hindu caste 

34 The merchant and farmer Hindu caste, this is the most reasonable caste for St. Thomas to be 
associated with, and in fact is in hagiographies. The Ethiopian Synaxarium notes his conversion of an 
Egyptian merchant in India (Ginbot 26). Moreover, all accounts of St. Thomas’ passage involve him 
speaking with and utilizing local merchants. 
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304- AQUARIO lgo 
304- and fifty shudras* as well. 


305- MVA WRABER Ca HOB 
305- Thus, the upper castes 


306- AIIAN OW IWMINOO dW) AOD ENS). 


306- were converted by him. 


307- GOA 1@EN07ZOn10ZAIBMIO\ 
307- Among them, two of them 


308- AAMIWAIGIM) M09 -S1242. 
308- were made into bishops, 


309- (NADOAInMYZJAMOIBAIO® 
309- and seven were made elders of the village 


310- ROIO eTa 11-249. 


310- They were made the masters 


311- CAUAGO IMIWAIG1@BMIAYEnjOO 
311- for the welfare of people, and four of them 


312- OMINMIOIW MIWA.. 


312- were made as rambans. 


313- NOPrOMO IAM) (njSG2AOTAICHNIM 
313- For twenty-one elders there 


314- AINARA LIMMAS | 
314- were entrusted with the commonwealth of the community. 


315 63022 LaJAUuMZOS NZ6EMa12 GOO lana) 


315 altogether for their complete welfare, 


316 AQ ZoMSaIS lal. 
316 other things were required of them. 


35 The Hindu worker caste 
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317- MIM HOT nS] 24}26.2J9O2MSaIS AIS I- 
317- He ordered that the regulations be abided by 


318- GAIMJ0OME JhWkJSIOO 


318- without any mistakes 


319- OIMALI aNaSoEMenIGM) 
319- The ordinances ordered by him 


320- AUW AAS MSOMI 
320- were performed 


321- JEI A1OI8 | 663 leo OMAS 
321- in many different nations 


322- GOOMAICGN OO IMO lW la 20 
322- with the knowledge given by God 


323- atQIRIG 1OBAD100 laNIn 1H 
323- many different castes received the messiah 


324- 62IGOO DIO GlANIAIBEMOMIAAD 


324- and were joined with the cross by Marthomma. 


325- aG) Pa IOOZOENGI0kdOHNSE&d OVO) 108 
325- In the year 72 AD, in the month of cancer* 


326- AZIMIGIAIMo aRLIDIALI 
326- the third day dawned 


327- UYIWMI(OLNID MDE- 0 
327- he was joined by other travelers>’. 


328- QAAL l0- IMALI 


36 Elsewhere this is Karkadakam, that is July/August in the Malayalam calendar. 
37 In most Latin accounts, including that of the Golden Legend, these were said to be agents of a local 
king, which might seem reasonable, although this text does not state that explicitly. 
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328- These travelers were going to Chinnamalai* of Mylapoor 


329- 698 1ENINIWa2BW BNIW O.21- 
329- to perform rituals in the temple of Kali Devi. 


330- AMIMI MIM aA) BAS}? 
330- The stood against him, these men, 


331- RQZ lOOINGAIBGOOAGoM1Ga 49M 


331- shouting out to take their vengeance, 


332- DAMUZ 12.16.2192) M} 
332- encircled him, saying 


333- bIQMNMAUEMEDIIGNIG I IM 
333- “Those who don't worship in temple 


334- DMIUL 1eWaalW 689 
334- should not travel this road today 


335- HIQNMAUEMNEH32 HOWE 0 MIMEA 
335- if you shall worship in this temple 


336- EAUMAAR MMSI 
336- food shall be provided to you.” 


337- DEMANLIG ILECECIRMMIV |-2J1S }- 
337- “For the sake of dry milled grain 


338- TMWIMMIOMEMIA UMERI DOW? 
338- should I bow to the devil himself?” 


339- MENANOOAIMISMBAIAU IMF IO 
339- If I worship him, you too will die” 


340- OM IDMDIOLINNIM) DIBEOMIADD 
340- Marthomma said these things to them. 


38 The “little mountain”. This is also perhaps the location of the Chenna previously mentioned in the 
text. The Roman Martyrology has it transliterated as Calamina (Decemberius 23). 
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341- MIBAMNOEOMIMAUaAINGDIMWENE 
341- They threw slanderous words at him 


342- HEMEMOAMIOMIMUDAICE 
342- looking to find the truth of things. 


343- URBMNAIENOWI0}08 1492168 
343- They waited for a long time. 


344- ))UQ0Oa1D |MRDAIBGCOMIAA 
344- But Marthomma made the sign of the cross 


345- CUMAWEHIC AIB IMAS] 
345- and struck the statue with the cross. 


346- DIMOUN IMNO IWAL] 
346- Then Kali ran out of the grove? 


347- CaIMNIMANUEALICGBMABOMUO 1CMIES 
347- like that of a hungry dog. 


348- agolEMIMIO0IMU6O21900 
348- All those who were there fled and hid. 


349- ULIM lowQaMBWIGOIHTMEJIO 
349- A variety of different torment 


350- AMCCOMIMICWISUCA IW 
350- they did to Marthomma. 


351- MENOW0OVOJLIO ASO} (O18 


351- A cruel man who took a big spear 


352- MMEIDIMAOMNEM/NGdwlanda 


39 Scared trees are not uncommon in India. This must be a temple grove then, usually connected to a 
sacred location associated with the deity. While Kali has many temples in India, it is impossible to 
determine such a sight after nineteen centuries have past. 
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352- pierced it through his heart*?. 


353- Bry OO) lO IENSAUGIS 16983124) 


353- The man who threw the spear screamed 


354- aMMlEUMICIMAUAMEL!Io. 
354- and all hid themselves afterwards. 


355- DOBECOMIDAIA>SGLINGAHNIS 18 
355- It went into the flesh of Marthomma 


356- HA OBANIEMI(n1NCO0 124). 
356- who fell onto the stone ground and prayed 


357-.- DOLD AIAIG |NIAWe)9AC N- 
357- The angels informed them, 


358- OF laNaIMGeAlonVaamMIamM 


358- Paulose and Perumal, of what transpired. 


359- AINGEIOMVOALMIM}06)010}20830 
359- Bishop Paul and the elders 


360- CBHAUMOSA1@ 121002100 
360- and all their attendants 


361- BOS lO2IMDMAICAI81ANIO/I- 


361- all came running up to the place 


362- (MO 164.W}BBICN AINA 


362- near stone that was next him 


363- ISIMNA ANOIA IAMINI 


363- where they found a wooden spear in him. 


40 This account of being speared through the chest appears as a universal theme in the traditions 
associated with his death. It even travelled as far as medieval Europe, where the account was noted by 
in the Golden Legend. Thre is usually some variation of this account. In the Armenian Synaxarium he is 
said to have been killed by a lance by one of the solders of King Mejdeh (Navasard 15). The only 
significant tradition that denies him being speared is the Coptic, which noted instead that he was 
beheaded by an unnamed Indian king (Bashons 26). 
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364- OVQM ONES AIGAMGeL!NM 
364- Paulose quickly took it out of him 


365- CON MEN MIMemom leeg- 
365- and placed him in a chariot“ 


366- BAYDOAIM 1M9B}171 1) BTU 
366- “The battle is over for me. 


367- BOMYMOCOICAENSIGINSASIOM) 
367- Do not worry. I am tired.” 


368- aMMMIDRSOMAIBEMMIaNI 
368- Marthomma said this for 


369- AUB 1AIGo2YPoallWIMMNIa | 
369- he had been afflicted by the pain in his heart. 


370- MENMNAdOEN3I0}A2SEBBUB 
370- They all had come around and 


371- OMS IAI MBWMANAWOM MIBO- 


371- stood there in reverence and respect 


372- OUELINAG&B lAIBGEOMIAAD 


372- He went on to speak again 


373- MMOMIF |AalALIIOAHMO 0 
373- for three and a half hours into the morning 


374- AALINIAGAIENJ0NNWHALII0 


374- about miscellaneous things 


375- AMALI LNY AWI 


375- commanded the governors of the church. 


376- E0LloOalW1MADAIGEOMIAD 


“1 The employment of a chariot here has a secondary means, as a ‘Ratha’ is a special ritual means of 
conveyance plied with religious significance. 
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376- And then he gave up his spirit. 


377- MAUBBlMIIANM, MILISOAICIGDO 
377- They saw a spirit like that of a white dove 


378- AIMDIMBAaAMIAMIO) 
378- it was surrounded by 


379- MAUBBMWEM IAM IOMa I Dae 
379- many beings and dressed in white. 


380- CADIT OWA) 


380- It rose up towards the heavens. 


381- MELIAMISNIALINI Arcs I MOALA 
381- And they heard the sound of music 


382- NIMEN 1O)}0AYPOBA!1EM kB 
382- violins and flutes 


383- LILI DIY TAWANTIN 16).21QIS 
383- and many word giving praise to God. 


384- MalMDAIBMIGEBANOMMO 
384- They took the body and carried it away 


385- CMaNMAM) IMAIMOSAIVOAIMMGa10C8 


385- and prayed for special intercession, 


386- .21@}0O AIENSAUCBEalI@) 1S) 
386- an in the morning they left. 


387- aX] DIO A MQOCMIMMMCBANOOO 
387- That glorious body of the saint 


388- BS IMMOOUCMNIaS1 24) 
388- was kept there to rest in the church 


389- MIP AoUBENSAUD IOMAIOMLJI0 
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389- just as that of king who had won his throne”. 


390- BHOWMNOWANIO LICNA 
390- They prayed and worshipped God there 


391- DAUCAHICLIDOAUCG CHUOGC(OINIIE)S 
391- through the tribulations of their own day. 


392- aMQOR2MORoall wads] 
392- Finally, all the people then went away 


393- AMEMAII@UaM0  AILIIGAIMO| 
393- The angels went and spoke 


394- M laNeHaAanalMmIamn 
394- of his death to Bishop Keppa 


395- HOUYIMI(OW Ono WIAR 
395- He quickly went through the land, traveling 


396- MODAL 13@ IMM wA 22. 
396- to his destination of Mylapore 


397- ADOBIISZFOINAIG|WAéO, DSa dZ 
397- as well as Maliyakka and Kadapoor 


398- N©OMIIMAIOAIM | 
398- with two rambans, 


399- C21MLIDS)} OHNSA IO AAOMIAN O 
399- in the beautiful month of cancer‘ and on the 21* day, 


400- CNUM@oGBQAIAIWAG laloas 
400- both of them reached the church. 


401- CN@PECALTA1GHHIOZo CONOAS 
401- Both of the elders, and their 


42 This phrasing is curious because of the tradition tomb of tomb in India, which is in a royal style, and 
not in a priestly, or even in that of something inspired by Syriac architecture. 
43 Karkadakam in the Malayalam calendar, July/August in the Gregorian calendar 
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402- ISANIMI SAYAID) 
402- assistants, and all of the others 


403- BOA 16_2J9COIVAIW IMIE lh 
403- came together to sing the liturgical songs 


404- BICOMIN WA on Rogo 
404- and worship as such. 


405- BOPrIOOZ2 IUMO AUAM li Oh 
405- This all lasted ten days 


406- 220 1W2IOIEWIGO.rIQ EMD 


406- and this was done without rest. 


407- AO CWI | CUOMINGE 900 
407- Then a great apparition appeared and 


408- COUO 104.210) O IMZAIBEMMIAAD. 
408- was given to them by Marthomma. 


409- MVIBEMAWo CL LABBINRAUZ UD 
409- A light appears in a golden color 


410- DUA GAAL NAİM}? 
410- which fell upon their bodies. 


411- AM IG AOAUIMAIVAL|IOGMIO; 
411- They saw something not from the earth, 


412- Q AMLIWA UBH IMM} 
412- but a church* they saw in the sky. 


413- C2IMAIDSJAZMOINDAEnso lama, 
413- “It was the same beautiful sight that I have seen before.” 


414- a IDGAIDMZOAMMOIMaINW)M) 


“ Or preferably a ‘lotus palace’ 
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414- Paulose the bishop said 


415- MAIODISP IAUAN WMO Measd 
415- Those present heard delightful songs 


416- AAAI RMA CHER}. 
416- which became audible to all of the people 


417 GOO MASAN ADAU a 
417- It is impossible to expand these details, 


418- DAIM HMOCaIIOIMI&YM) 
418- for the minds of mortals are too limited. 


419- COO lAlN6B3I0ZT) loaNdMuMAaM lainay 
419- At the end of this vision, on a throne 


420- ADOCOMIAAIMIMAIDY}AM) 
420- sat Marthomma enthroned*. 


421- GOOMIDS)a IAINIANZEMCBIMEGBO 
421- He offered them his guidance and 


422- COUGCMISIJMIM (0263 20M 
422- he said to them 


423- QUTUIM rn tAIQNSA> dh AO 21GAAIGOD) dB Jo 
423- many words of comfort and greeting 


424- af) MIG 1NJAID MAM}. 
424- which were given to all people. 


425- aG)A(MZOSAMEM06BE3E3DGHHJOAAHUO- 
425- “Those who remember my death 


426- OBOMMICGM 1A dQ JENSI ho 
426- will be greatly blessed, and 


* This image remains a staple of the Nasrani community, where St. Thomas is seat on a throne 
looking forward, and can be found in most Indian Orthodox and Catholic churches to this day. 
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427- AMASSA AUMUA 
427- those who worship at my grave 


428- DAGOL MAAiWEDING rIQiJo. 


428- will have also have a blessing.” 


429- DAUOBOWLIIAEG WEH 
429- After saying these things 


430- IY AIDAAN lames CAAS. 
430- the vision itself dissolved 


431- GOLU@QAICOISOS AYVONI 
431- as he had said. 


432- AAA PRZMAo al. 
432- All the people then went home 


433- UECMISJZCMIAAIAANAM IDAAN O 
433- What Thomas did with ease, 


434- DIDM WUS Mo 
434- the knowledge given by the Gospel* 


435- GOMUICG®AIS 16MLNWOENSIOGMIAAD 
435- which Maliyekkal Thoma the second 


436- OMIA- UV AMIO- MAG O 
436- Ramban composed in this story. 


437- ANClaAyLadaddlasa,@oWlatlw- 
437- He unveiled, humbly and 


438- OAS IWANO ILMIS law} 


46 The word Gospel that is frequently used throughout the text is perhaps a misnomer, utilized for the 
sensibility of a western audience. A more literal translation would be “the way”, a term used by the 
early church in the 1* century before either the terms ‘Gospel’ or ‘Christian(oid)’ were coined. This 
perhaps speaks to the antiquity of this legend, as this term would not have been utilized by the 
Portuguese at any point. 
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438- sung it for the knowledge of all of the people. 


439- QÍ OORDRA SMe AIA MSGI 
439- For forty generations” it has continued 


440- COWIGBAS MJCM 
440- from his father Thomas for 


441- AHO IM OCMC aNd 
441- filled with strength is the cross of Thomas. 


442- MAO .21W MIMN1.210 Mo 
442- This story give account for the works, 


443- BHO) |GMISCEB3a INGO) 0 
443- give with devotion, placed at the feet 


444- QIL IDIS WONM Aa 
444- of the Lord, and was submitted 


445- B@ID |OAAISAYMJAQIMIo 
445- in the years 1601 AD 


446- BoOBOSHoAPMIOE |AIM 
446- in the third day of the month of cancer*® 


447- BOCIWMEWIS 1AUIAWLJDQZo 
447- In all gracious piety 


448- GOO 1AIIMOOBAUod> J-W O}. 
448- the Lord has given me grace to know this. 


47 Alternatively, forty-eight is named is some editions. Given twenty-five years for a generation this 
would be about 1200 years in total. Some also make no reference to the number of generations, 
adding only that it was given by the authority of St. Thomas. 

48 The Malayalam month of Karkadakom again. 
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